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A principle upon which Robert Crouse insists in each of his articles on
Boethius is the continuity between the Consolation and the Tractates. Often
treated as completely discrete works by scholars who assert an anachronistic
distinction between them, Crouse argues that

The difference between the Consolation and the Tractates is not the ‘scholastic’ meth-
odological distinction between philosophy and theology. The difference lies rather in
the degree to which the presuppositions are made explicit, and the technical precision
with which they are worked out.!

Indeed, as Crouse points out, the Consolation contains the theologia described
in De trinitate as the highest division of speculative science. Crouse, like John
Marenbon,? sees a particular connection between the De hebdomadibus and
the Consolation.

Among these Tractates, the De hebdomadibus is a rather special case, inasmuch as it
does not refer explicitly to any point of Christian dogma ... [b]ut the problem of the
tractate suits very well the long discussion of divine and created goods in Book III of
the Consolation.?

There is another connection between the De hebdomadibus and Consolation
book 3. Boethius tells us that in composing the De hebdomadibus he “fol-
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lowed the example of the mathematical and cognate sciences and laid down
bounds and rules™ according to which he developed all that follows. He
then laid down nine axiomatic principles presupposed in the argument. A
similarly ‘geometric’ method also underlies Consolation book 3. As Chadwick
has noted:

The pervasive influence of Neoplatonist discussion of geometrical arguments on the
mind of Boethius is illustrated by a passage in the third book of the Consolation of
Philosophy (iii, 10, 22-6). The lady Philosophy has argued that both God and happiness
(beatitudo) are the highest good and therefore identical. From this conclusion there is
a corollary which geometers call a porisma, namely that human beings are made happy
by a process of deification. Euclid wrote a book entitled Porismata, on which Proclus
comments that he used this Greek word in a sense other than corollary. Proclus uses
the word porisma, exactly as in Boethius, to mean an ‘incidental gain arising out of the
demonstration of the main proposition’ (/z Eucl. Elem. 1, 212, 16; 301, 22 Friedlein).®

As Wayne Hankey points out in his paper, there is a philosophical formula
that descends to Boethius in a line commencing in Porphyry, developed
by Iamblichus and applied to providence, freewill and prayer by Proclus
and Ammonius: “everything which is known is grasped not according to
its own power but rather according to the capability of those who know it”
(Cons. 5,4,25). Crouse discusses the way that this formula informs Boethius’
“thoroughly Neoplatonic argument (at once Augustinian and Procline) about
eternity and time.”® Crouse’s article “St. Augustine, Semi-Pelagianism and the
Consolation of Boethius” concludes by noting, not without scepticism, that
Goulven Madec sees in Eriugena’s work on predestination an “Augustinian-
ism of divine simplicity.” However Crouse’s own conclusion is that because
Eriugena presents the doctrine of the Consolation on predestination, but
carefully related to texts of St. Augustine, there is need of work on “a new
perspective on the place of Boethius in the Augustinian tradition.”

While the problem of the divine necessity and human freedom is certainly
Augustine’s problem as well as Boethius’, I think there is a more fundamental
difference between Boethius and Augustine, asserted by Crouse in his paper
“Honorius Augustodunensis: The Arts as via ad patriam,”” which makes the
Procline character of the Consolation in general, and of book 5 in particular,
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clearer and thus more difficult to reconcile with Augustine. In his account
of Honorius on the arts Crouse points to a difference between Boethius and
Augustine on the liberal arts, specifically the mathematical sciences of the
quadrivium. Crouse notes that “Boethius’ order of the quadrivial disciplines
... was followed by Honorius and several other twelfth-century authors, and
attributed by Honorius to Boethius.”®

Thus, in the view of Honorius, that tenfold philosophy which is comprehended in the
programme of the arts is 7oz only preparatory to the wisdom of the Scriptures, but it is also,
as a consideration of the species of the visible creation, one of the two complementary
aspects of that fullness of wisdom which is divine contemplation (italics mine).’

Crouse goes on to say that “Honorius position is not basically Augustinian
in inspiration.”*® It is a corollary or, to use Boethius terminology, a porisma,
to this view, which I would like to discuss relative to Crouse on the question
of providence and Boethius’ solution to the Semi-Pelagian question. To say
that the twelfth-century view of the liberal arts is not Augustinian involves
asserting the following difference between Augustine and Boethius. For Bo-
ethius the mathematical sciences of the quadrivium are gradus, steps of the
ascent from the sensible to the intelligible.!! This is not the view of Augustine.
Although in the De ordine of Cassiciacum he had asserted that number, the
principle of the mathematical sciences, is “supreme and all-encompassing”
(totumgque perficere) ... “divine and almost eternal” (divinos et sempiternos)'
(De ordine 2.14.41), and that the liberal arts could be “pursued for the sake
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of usefulness or for the sake of knowledge and contemplation (ad cognitionem
rerum contemplationemque) (De ordine 2.16.44), Augustine would later reject
this view and argue that the liberal arts should only serve exegesis. This is the
explicit position of the De doctrina christiana."

Boethius not only considers the arts a via ad patriam, but he holds to a
particular interpretation of them. What differentiates Boethius from lam-
blichus and other followers of Nicomachus of Gerasa, and what indicates
the specific influence of Proclus, is his emphasis on geometry. As O’Meara
points out, for Proclus, as opposed to Iamblichus and other followers of
Nicomachus, “geometry reaches ... up to true and divine being.”* Boethius
shares with Proclus a proclivity for geometry. Proclus not only commented on
Euclid’s Elements, but he adopted the geometer’s model for his own Elements
of Theology. Boethius adopted the geometer’s model in the De hebdomadibus,
and evoked their method in book 3 of the Consolation. However, Boethius’
use of the geometrical method is not limited to this tractate and book 3 of
the Consolation, nor is the influence of geometry on Proclus limited to the
Elements. In De decem dubitationibus, a treatise on providence, Proclus uses
a geometric image “to explain how the One sums up and recapitulates in
itself all that is generated by itself.”

As the whole circle is centrally (kentrikos) in its centre, if it is true that the centre is the
cause and the circle is the caused, then every number is in the monad, following the
same reasoning, in a monadic way. In the One of providence all the things exist in a
stronger way, since the One is greater than the centre and the monad; as, then, if the
centre had knowledge of the circle, it would know in a centric way [that is, from the

point of view of the centre].'¢
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In this passage Proclus compares the relation between the One and existents
with the relation of the centre and the circle such that a mode of knowing
belonging to the centre is conceived of. Thus the principle of ‘the mode of the
knower’ is imagined according to the relation of the circle £nown by the centre.

Scholars have noted that the character of specific books of the Consolation
correspond to the modes of cognition articulated in book 5." The books
also correspond to the mathematical sciences of the guadrivium." Thus
there is in the Consolation a presentation of the orbis (‘circle’ or ‘sphere’) in
each book that corresponds to the book’s dominant mode of cognition."
The modes of cognition are united with the sciences in various forms of the
orbis and its apprehension. Book 1 presents the circle of the stars, grasped by
the senses and the science of astronomy. This is the source of the prisoner’s
healthy opinion, this true opinion and tiny spark which makes his recovery
possible. Book 2 presents the orbis of the wheel of fortune to his imagination
through music, specifically the prosopopeia of Fortuna. The arts of Music
and Rhetoric are employed medicinally. The second book concludes with
the image of fortune’s handmaidens impotently circling the true self that
the Prisoner has found by turning inward. Books 3 and 4 present geometric
images grasped by reason. The first is drawn from the sensible and used to
illustrate the intelligible, the second drawn from the intelligible and used to
illustrate a higher intelligible truth. Book three presents an image of creation
circling around God, while book 4 presents as its central image the nested
spheres of fate circling around the still centre of providence. Thus book 5
must deal with arithmetic, and instead of a form of the 0rbis, it presents the
source and end of the circle, the centre, the cardo or punctus, in its account
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of the simplicity of God which contains in a simple way all diversity.* This
is grasped by intellect.”!

Proclus prefers geometry for the same reason Boethius adopts the various
forms of the orbis. For Proclus, “[the science of geometry] is coextensive with
all existing things, applies its reasonings to them all, and includes all their
kinds in itself.”** Figure (skhéma) is especially effective as a ladder from lower
to higher things because it “begins above with the gods themselves and extends
down to the lowest order of beings.”” And Proclus, like Boethius, sees the
circle as “the first and simplest and most perfect of the figures.”* Augustine
would not have approved of this via ad patriam since, as Crouse argues, for
Augustine “the way of intellectus, which moves from fides, per scientiam ad
sapientiam requires the mediation of the Incarnate Word,”” and this word
is not part of the ascent via the mathematical sciences in the Consolation.
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